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ke thought the Virjin'i »aTOC«cy likely to beoefit Eve, 
Ihare ia no trace of Irenaeus, or any of his contempora- 
-*ie», mailag her intercesaioh for himself. 

But it ii most important of all to observe, that in 
'f~** ^° PfMige* Irenseus does not pretend to de- 
liTer a tradition. We can see plainly that the inro- 
cation of the Virgin i^rino in the church — that it was 
tiot handed down. We have seen Justin first draw a 
-•omparison betwejen the injury caused the world by the 
instrumentality of Eve, and the benefits derived through 
that of Mary : we have now seen Irenseus take up the 
•ame comparison, and embellish it with some rhetorical 
remarks of his own. But he does not pretend to be in 
possession of any new fa'cts not contained in the Scrip- 
tures ; and, notwithstanding the exalted tone of a few 
aentences in a large work, he never once alludes to any 
enetom among Cbiistians of asking the Virgin's inter- 
cesnou. 

We shall have to go down to much later writers be- 
fore we shall succeed in discovering any trace of such 
prayers; and when we do at lengtk come to them, we 
(hall find that it is not in tradition that they take their 
origin. WheiLp|e writer ventures to speculate on the 
dignity to whfftftbe Virgin is exalted, and the degree 
Of favour which she probably erijoys, another adds 
tomething of his own, and conjectures much as 
to the value of her intercession; then another prays 
that God may hear the prayers which lie trusts she is 
offering lor him ; until at length petitions are directly 
addressed to her, requesting her intercession or her as- 
■istance, notwithstanding tliat there is confessedly no 
command, either of Sorijiture or of the Church, that we 
should offer such prayers, and though there is no pro- 
mise that God will make such petitions known to lier. 

Whatever be the value of these speculations, vs hope, 
in these articles, by tracing exactly what cncli writer 
had learned from his jiredeoessor, to make it appear 
that they originated in the private judgment of persons 
more or less eminent in the Church, and not either 
from Scripture or tradition. 

We cannot, however, take leave of Irenseus without 
noticing the illustration he affurds how Roman Catholics 
(while they treat the authority of Fatlicrs as decisive 
when it makes for them) feel no scruple in rejecting 
their statements wlieu viiey (iu not approve of ihem. 
For want , of any better passage in the writings of the 
early Fathers, Roman Catliolies are very fond of put- 
ting forward Irenseus's comparison between the Blessed 
Virgin and Eve, as if it were sufficient to connect with 
the times of the apostles the adoration of the Blessed 
Virgin practised in the fifih century. And, yet, we 
have shown that there is not only no mention in this 
passage of any practice of invoiiing the Virgin Mary 
in the time of Irenaius, lut that, also, the whole pas- 
sage expresses merely the writer's own view.i, and not 
any tradition which he had received from his prede- 
cessors. But how Roman Catholic advocates would 
have triumphed if Irenieus liad slated, that he had 
heard, from those who had heard the apostles speak, 
that the church ought to offer prayers through the me- 
diation of the Virgin. And, yet, tliey reject, without 
ceremony, statements which he does put forward on 
this very authority. For example, Irenseus tells us 
that he had received it from those who had heard it 
from the very hearers of the apostles, that our Lord 
lived on this earth to old age, or, as he explains it, to 
about fifty years of age. One would suppose that this 
was a point in which tradition was not likely to go 
wrong; and, yet, the Benedictine editor, -vt^iy pro- 
perly, absolutely refuses belief to this tradition of Ire- 
nseus, and prefers the received opinion, that our Saviour 
suffered about the thirty-foiirtli year of liis age. Ho 
tells us, that " the reasons which Irenseus gives for liis 
opinion are very weak, and that the argumentisnot better 
than the rest, that the saint had received this statement 
from his predecessors ; for that we do not know wlu) 
those predecessors were, nor whether they miglit not 
have been mistaken, and that one of them (Papias), 
whom Irenseus names, was a man of but feeble jud^,'- 
nent" 

Again, Irenseus strongly maintains the doctrine of 
the Millenarians, that our Saviour is hereafter to reign 
on earth for 1 ,000 years ; and about twenty pages from 
the comparison between Mary and Eve, lie tells us (sue 
Catholic Latnan for October, p. 109, note 1), on the 
authority of those who had heard it from John, the 
disciple of our Lord, that Jesus had used the following 
words: — " The days shall come in which tlierc shall be 
Tines, each vine having ten thousand shoots, and each 
shoot ten thousand branches, and each branch ten 
thousand twigs, and each twig ten thousand clusters, 
and each cluster ten thousand grapes, and each grape 
AaM produce twenty-five measures of wine; and it 
shall come to pass that when any of the saints shall take 
a cluster, another cluster shall exclaim, I am a better 

cluster, take me and with me bless God 

And when Judas the traitor asked the Lord, How shall 
such creatures be made ? the Lord replied. They shall see 
who shall come in those days." 

Notwithstanding this the Benedictine editor has no 
hesitation in rejecting theMiUenarian doctrines, and 
WODonnces them blemishes which the saint contracted 
nom too great veneration tor his seniors. We quite 



agree with the learned Roman Catholic in believing 
that our Lord never spoke the words here impnted to 
him, nor any like them ; and we infer that Irenseus 
lived too long after our Saviour's death to be implicitly 
believed as authority for ascribing any doctrioe to our 
Lord or his apostles of which the Scriptures are silent. 
And it is thereby demonstrated, on the admission of 
Roman Catholics themselves, that we are not warranted 
in concluding that our Lord or his disciples taught a 
particular doctrine, because that doctrine was main- 
tained by a canonized saint of the church,not even though 
that Father should assert it to have been derived by 
direct tradition from one of the apostles, and not even 
though he should have written less than a hundred 
years after that apostle's death. We shall know, 
therefore, ho'v far we are constrained to admit state- 
ments of writers who lived at a greater distance from 
the aposti^ and who do not pretend that the doctrines 
delivered '-«Mifd«rived in a direct line from them. 



RULE OF FAItH. 
(Continufd from p. 111.) 
Following ti:» method which we proposed to ourselves 
in discussiiis the question of the Rule of Faith, we shall 
now proceed to the examination of the arguments by 
which Roman Catholics endeavour to prove that Scrip- 
ture, or the written Word, is insuiBcient without the 
aid of Tradition, or the unwritten Word. Before, how- 
ever, entering on this examination, we desire to make 
a few remarks supplementary to those which we have 
already put forward on the Protestant side of the 
question. 

That Holy .Scripture comprises all things necessary to 
salvation, both as regards faith and morals, is proved 
by the very nature of its contents. With respect to the 
objects of our faith, it tells us of the existence and pro- 
vidential government of God ; of his justice, wisdom, 
holiness, and power. It tells us, that "God so loved 
the world that he gave his only begotten Son, that 
whosoever belicveth in him may not perish, hut may 
have life everlasting." — John iii. 16. In Scripture, and 
in it alone, is contained all that we know of the life anil 
death of our Redeemer. There is not one saying or one 
mirac'o of I'.is, innumerably as they were (John xsi. 
25), preserved in any authentic record but the canonical 
Books of the New Testament ('). The Scripture also 
reveals to us the existence of the third person of the 
blessed Trinity, and the part which he sustains in the 
great work of man's redemption. The duties which we 
owe to the Eternal Father, the Eternal Son, and the 
Eternal Spirit, respectively, are all clearly laid down in 
Scripture, and nowhere else. Again, with respect to 
morals, all the great principles by which man, in his 
individual and social capacity, should be guided, are 
siu'ply and clearly defined. There is, indeed, no formal 
and elaborate system of ethics; but there are — what, 

in a praetical point of view, is infinitely more valuable^ 

living examples, principles exemplified in action, which 
appeal to the hearts and consciences of every single- 
minded reader of the Bible. 

When from the internal evidence afforded by Scrip- 
ture itself we turn to the testimony of the primitive 
phurch, the grand truth of the suflSciency of the written 
Word again meets us. We have already reviewed in 
detail some of the passages of the early Fathers bearing 
upon this point, and they might easily have been mul- 
tiplied. As the result of the whole investigation, it 
appears " that there never yet toos any Catholic Father 
that did affirm in terms, or in full or equivalent sense, 
that tlte Scri^ures are defective in the recording any- 
thing necessiiry to salvation, but that they all unani- 
mously taught the contrary" ('). The alleged instances 
contn vening this assertion we shall presently consider. 

2 lother important decision of the early Catholic 
Chi. h, on this matter of the sufiiciency of Scrip- 
ture, is preserved to us in the creeds, or summaries 
of faith, which were then drawn up, and were looked 
upon as embodying all the vital doctrines of Christi- 
anity. Now, in these creeds there is not a tittle con- 
tained which is not either directly, or by necessary 
consequence, derived from Scripture. Roman Catholics 
are fond of appealing to Jerome and Au^justine as pa- 
trons o( Tradition. Now, let us hear what these Fathers 
say respecting the Apostles' Creed, which is nothing 
more than an epitom;) of the New Testament doctrines. 
Jerome says — " The symbol of our faith and hope which 
was delivered by the Apostles, is not written in paper 
and ink, but in th^ fleshly tables of our hearts. After 
the confession of the Trinity, and of the unity of the 
Church, Me whole, or every sacrament [i.e., mystery] 
of the Christian religion, is concluded with the resur- 
rection of the flesh" (^). Augustine says — "It [the 
Creed] is short in words, but great in sacraments. It 
confirms all men with the perfection of believing . . 

Whatsoever was prefigured in the 

patriarchs, declared in the Scriptures, foretold in 
the prophets — of God who was not begotten, of the 
Son of God who is the only begotten of God, or 

(1) 'the absurd stories tolJ in some of the uncanonical 
gospels do not desen-e a moment's serious attt^atioD. 

(2) Jer. Taylor, Diuuoiive, p. 192, Oxf. ed. 1836. 

(3) Hierou. Epist. adPammach. l.iv. p. 323. 



of the Holy Spirit, ba.—the vhole of thiw the Crttd 
bri^y contains in itself " {*). Again, he says — "It i* 
the Rule of Faith-_the short, the certain rule — which 
the Apostles comprehended in twelve sentences, that 
the believers might hold the Catholic unity, and con- 
vince the heretical pravity — the comprehension and per- 
fection of our faith" (*}. The men who penned thesa 
passages could hardly have believed the imperfectioa 
and insufiiciency of the written Word, of which the Creed 
is bat a brief outline. The same may be said of Pops 
Leo the Great, who thus writes — " The short and per- 
fect confession of the Catholic symbol is consigned in 
so many sentences of the twelve Apostles, is so furnished 
with celestial ammunition, that all the opinions of here- 
tics may be cut off with that sword alone" ('), 

Again, the opinion of the ancients, as to the suffi- 
ciency of Holy Scripture, is expressed by the very term 
which they employed to designate the genuine works 
of the inspired writers, acil, the ceHonical Scriptures. 
The word canon icavuv) properly signifies a line ot 
rule, and is sometimes applied to the tongue of a ha- 
.lanee. , Thus, then, the canonical books forw tbeDlvinifr 
rule, by which we ascertain *h€ther we are walking ia 
the straight path oTGod'g commandments; the standard 
by which we conform ourselves to the Divine will; the 
test by whioii iio examine ourselves whether we are in 

the faith (0- 

Nay, more, tlic vfry enemies and persecutors of pri- 
mitive C!iri6ti;ir.i y bear testimony to the fact, that the 
Scriptures w re ;hen universally recognised as tha 
sole depositor; "f its essential truths. It was against 
the doctrines c .iiiiined in Scripture that the Pagan 
adversaries »| uir religion directed their assaults, con- 
ceiving that n '. i.ey overthrew tliem, no others remained 
in reserve. 1 iie Lniperot Diocletian thought that if he 
could succeed in destroying tlie 6oo/cs of the Christians, 
the victory of heathenism would be complete, believing 
justly that they were the ark in which the whole of 
the new religion was deposited. 

Lastly, so irresistible is the evidence in support of the 
position that Scripture contains all things necessary to 
salvation, that Bellarmine himietf is forced to admit it, 
whilst he reserves for Traditioiijte more recondite 
doctrines which were suited to'^fiSs more perfect — 
"They [the Apostles] prcpehed not to the people all 
things, but those which were ntci^sary to them, or pro- 
fitable, but other things they delivered apart to the 
more perfect." — De Verb. Dei. iv. c. 11. (') 

Moreover, against the lioman Catholic Rule Of Futh 
—Scripture and Tradition, consid^ed as co-ordinate 

(i) .\ugust. Serm. 131. de tempore (al. Serm. 242), t. t. 
app. 397. 

(5) .\ugttst. Serm. IHl. detemp. t. vi. app- 2T8. 

(Ii) Leo. M. Ep. 13. (al. -.iT.) ad I'uleii. August. We are 
not concerned witli the error I, us it is now generally consi- 
dered) pervading all the ubuve quotations — namely, that the 
Apostles themselves coiuj osed the creed called by their name. 
It may, however, furnish an adilitjonal iUustiatioa of the un- 
certilinty of oral Tradition. 

(7 ) This rule, Chrvso-tom observe?, a Imits neither addition 
nor subtraction, otherwise its character as a rule is destroyed. 
6 Kaviiiv aire xpoaOiaiv ours d'painiciv iixtrai, ivfi 
TO Kavi)V tlvai aizoWvat. — Chiysost. Horn. xii. ia 
Phil. iii. 

(S) This distinction refers to tbi> famous Eoman Catluilic 
theory of the Disciplina Aicaiii — vi:--, tiiat the Aposttes,..^ 
addition to the truths vfhieh they publicly preached and ooia- 
raitted to writing, communicated to their successors a number 
of unwritten doctrines, which u'ere to be kept secret from tha 
uninitiated Jews and Gentiles, and from the catechumens of 
the Church. This theory, which is really borrowed from 
heathen philosophy (In which the con;mou, or exoteric doctrines, 
were distinguished from the mere recondite, or aoteric), was 
adopted by the Church of Rome in later times, in order to ac- 
count for the perplexing fact of the silence of ecclesiastical 
antiquity respecting the peculiar doctriues of her creed. These 
doctrines, we are told, were really held since the days of the 
Apostles ; bnt were kept secret, as hidden mysteries, not to be 
divulged to any but anch as were initiated and duly prepared to 
receive them. The great eiponnder of this celebrated theory 
was Schelstrate, librarian of the Vatican, whose work on the 
subject appeared in 1080. It is also worth observing, that a 
sect of ancient heretics (Valentinians) hM a doctrine precisely 
aimilar to the Roman Calkolie theory iasi described. They main- 
tained, as we learn from Irenseus (c. Hter. Lib. i. c. 2-')), that 
".Jems in mystery spake to his Disciples and Aposti.s some 
things in secret and apart, and enjoined them to nansmit 
those things to them that were worthy." Andwi aru turther, 
from Augustine (Tract. 07. in Johan. t. iii. 73K hat in sup- 
port of this doctrine the heretics quoted John > ;, the very 
unit made use of, for the same purpose, by Bell me and all 
other Roman Catholic theologians. Tertullian Ii . ,iise notice* 
(dePrscscr. Heeret. c. 25) the theory that the postles kept 
back some of the truths revealed to them, and dia not impart 
them alike to all Christians. He condemns it in the most 
pointed manner, applies to it the name of madness (dementia), 
and regards it as a pure invention of the Gnostics, devised for 
the purpose of throwing an air of rayfiterious grandeur around 
their monstrous fictions, and supported by the grossest misre- 
presentations of Scripture. He informs us (I. c. cap. 23) that 
their scriptural proof was based on 1 Tim. vi. 20, the very pas- 
sage which the Rhemish translators employ to prove that " the 
whole doctrine of Christianity was given unto the holy bishops 
to keep, and not to laymen." These striking resemblances 
between modem Romanism and ancient Gnosticism are well 
deserving of the serious attention of every reflecting BomaB 
Catholic. 
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and independent sources of doctrinal truths — we found 
a number of objections to lie, arising from the inherent 
imperfections of tradition as a vehicle for transmitting 
doctrines ; from the analogy of the Old Testament Scrip- 
tures ; from the discourage iient given, in the New Tes- 
tament, to the attempt made by the Pharisees to put 
their traditions on a level with the written Word, &c. 
"We must now add this very important consideration, 
that whilst in (heorii the Church of Rome makes Tradi- 
tion a Rule of Faith only equal to Scripture, in practice 
she raises it far above Scripture j or, to speak more 
truly, makes Tradition the sole rule. For she represents 
(as we shall presently see) the written Word, not merely 
as requiring explanation — whicli in many places it cer- 
tainly does— but as being so ambiguous and perplexed as 
to be a sealed book to the majority of Christians. The 
unwritten Word, on the contrary, she considers as con- 
taining (besides many new doctrines) fully and clearly 
what the written Word contains imperfectly and ob- 
scurely. On these principles it is very natural and rea- 
sonable, that the imperfect and obscure should give way 
to the perfect and the clear, and that Scripture should 
become, as it has been made, the vassal of Tradition. 
Such a conclusion, however, causes Protestants to revolt 
from the premises from which it logically follows. 

We have now to consider what the Roman Catholics 
themselves have to say in defence of the Rule of Faith 
promulgated by the Council of Trent. In order not to 
be misled by arguments irrelevant to the subject, we 
must again request the attention of our readers to the 
sole point at issue — viz., whether articles of faith, riot 
contained expressly or implicitly in the New Te»^ 
ment Scriptures, were promulgated by our Lord, otliiE 
divinely-conmiissioned messengers ; and have been,! as 
such, preserved either in the writings of the early 
Fathers, or in the Acts of General Councils, or in any 
any other trustworthy documents ; or else have been 
transmitted to us by the living stream of Church 
Tradition. 

We ask, then, first of all, do any such Traditions 
exist, and what proof have we of their genuineness? 
If we adopt, as a test of the latter, the famous cri- 
terion proposed by Vineentius of Lerins — " that whicli 
has been received at all times, in all places, and by 
all persons" — then it is certain they do not exist. It 
is, we repeat, undeniably certain that, with the ex- 
ception of the doctrines contained in the canonical 
books of the Bible, there is not a single instance of an 
essential doctrine that can pretend to a clear, universal 
recognition by all ages and all churches. Indeed, 
modern Roman Catholic controversialists have given 
up the application of this test, and inform us, that 
Vineentius' rule has been misunderstood ; for that while 
it is quite certain that whatever has been always, every- 
where, and by all received, is Catholic truth, the con- 
Terse is not true — viz., that nothing can be received as 
a Catholic verity which does not fulfil these condi- 
tions ('). Other tests of Apostolic Traditions have 
been proposed by Bellarmine and his followers, which 
either ultimately resolve themselves into that of Vineen- 
tius, or else are plainly insufficient for the proposed 
end. Thus, Bellarmine's fourth criterion (De Verb. 
Dei, iv. 0) is to the effect, that when the doctors of 
the Church, either assembled in Council or writing it in 
their books, affirm something to have descended from 
Apostolical authority, it is to be held as such ('»). As 
an instance of the first kind he mentions the worship of 
images, which was decreed by the Deutero-Nieene 
Council (A.D. 787)— a decree, it must be observed, in 
support of which no Father of the first tliree centuries 
could be quoted ; which contradicted the decree of 
another General Council, that of Constantinople (A.D. 

(9) '* Ostendimn.s huue et non aliiim sensam esse objecti 
canonis, nerope illud quidem esse Catholicum quod semper, quod 
ubique, quod ah omnibuK retentum est ; ast non e converse, ila 
ut nihil admitti debeat uti fidei dogma EccIesiJB Catholicfe, 
quod nee semper nee ubique neque ab omnibus fueril adniis- 
siorie." — Perrone, Loc. Theol., Part II. sec. ii. cup. ii. It was 
unite necessary that so stringent a criterion should be aban- 
doned, when such doctrines as Cotnqiunion in one kind and 
Transubstantiation were elevated to the rank of articles of faith. 

(10) Augustine's opinion respecting the authority of a Gene- 
ral Council to determin.' articles of faith differs very essentially 
from that of Bellaimiu ■- In support of the much-disputed 
term dfioovfrtoc, ti e Catholics urged the authority of the 
Council of Nice, which adopted it ; whilst, on the other hand, 
the Arians relied on the Council of Ariminum, which rejected 
it. Augustine, however, thus expresses himself on the sub- 
ject — " Neither should I allege the Council of Nice, nor you 
that of Ariminum, prejudging, as it were, the question. I am 
not bound by the authority of the one, nor you by that of the 
other. By the authority of S<-ripiurc witnesses, not peculiar 
to either of us, but common to both, let fact contend against 
^t^ cause against cause, reason against reason." — (Sed nunc 
li^ ego Nicaenum, nee tu debes Ariminense, tanquam prrojudi- 
^MfnruH, proferre concilium. Nee ego hujus auctorilate, nee 
ta iliins detincris ; Scriptnrarum auctoritatibus, non quorum- 
^oe propriis, sed utrisque comrounibus testibus, res cum re, 
csosa cum causa, ratio cum rations, coneertet. — August, c. 
Maiimin. Arian., lib. iii. e. 14.) This is identical with the 
doctrine laid down by the Church of England in her twentieth 
Article — ' Things ordained in them [General Councils] as 
necessary to salvation, have neither strength nor authority, 
unless it may be declared that they are taken out of Holy 
Scripture." 



754) ; and which was directly opposed to the opinions of 
many Fathers of the Church, including the explicit in- 
junctions of Pope Gregory the Great ("). Bossuet, 
again, knowing the impracticability of tracing the Tra- 
ditions of his Church to the source from which they are 
said to come, has ingeniously converted the very «ncer- 
tainty of their origin into an argument for their >4;jos(o- 
/ica/ origin. He says (Exposit. de la Diictr., &c., ch. 
xviii.) — " A most certain mark that a doctrine comes 
from the Apostles is, when all Christian Churches em- 
brace it, without its being in the power of any one to 
show where it had a beginning'* (**). Now, witli respect 
to the latter part of this criterion, it is enough to say, 
that as we do know the beginning of all the doctrines 
recorded in the New Testament ; and as this very know- 
ledge is a sufficient ground for our receiving them ; so 
our admitted ignorance of the source of the so-called. 
Apostolical Traditions, is a sufficient reason for our 
refusing to receive them as such. The former part 
of Bossuet's criterion — namely, that " all Christian 
Churches embrace them" — is a pctit'o piincipii ; for it 
refers to things which all Protestant Churches reject, 
and many of which have never been received by tlie 
Eastern Church. 

If, then, the ablest advocates of the Church of Rome, 
are unable to direct us to a single safe, not to say in-* 
fallible, criterion (other than the records of Scripture); 
by which we may be able to distinguish gifiiuine Apos- 
tolical Traditions from those which pretend to be such, 
what are we to think of the Tridentine decree which ana- 
thematizes those who presume to question the Divine 
origin of the Traditions which that church adopts? 
Does the modern Church of Rome profess to know more 
upon the subject than the ancient Catholic Church, in 
the age of TertuUian and Augustine ? Y«t neither 
of these Fathers was acquainted with' afli'iisallibltf rule 
for distinguishing the true from the fats^ TertuUian 
admits that mere custom sometimes attained to a jirai;- 
tice the authority of an Apostolical Tradition ("). 
Augustine maintained that the communicating of infants 
was an Apostolical Tradition, in which opinion, how- 
ever, he is followed neither by Roman Catholii^a nor 
Protestants. It is unnecessary to enumerate in detail 
the various opinions and practices which, in different 
ages of the Church's history, have passed, more or-lesff 
generally, for Apostolical Traditions, and which weiife 
subsequently suffer<;d to fall into oblivion. The infer- 
ence from the whole is, however, as inevitable as it is 
important— namely, first, that even were the existence 
of Apostolical Traditions subject to no doubt, they must 
be useless to «s, as we have no means of knowing them 
when we find them ; and. secondly, that it is most dan- 
gerous to accept, as articles of faith, any dogmas which 
rest solely on so i>recariaus a basis as Tradition, in any 
of its forms. 

Let us, however, consider in detail the arguments 
adduced by Roman Catholic theologians in proof of their 
Rule of Faith — Scripture, with Tradition as a supplement 
and interpreter. 

I. First, then, they urge that the unwritten Word of 
God existed before the written Word, and that the 
Church, to which the unwritten Word was com- 
mitted, is more ancient, more visible, and more ap- 
])arent than Scripture. It was not, they truly observe, 
till some years after the ascension that even the first of 
tlie Gospels was written, whilst many years elapsed be- 
fore the Apostolical writings were all complete. During 
this period, the inspired Gospel missionaries preached, 
the Church existed, and in her living, oral, teaching the 
religion of the Gospel was embodied. Why, tlieu, it is 
urged, should the mere fact of committing some of the 
doctrines, so promulgated and so preserved, to writing, 
supersede the authority of the unwritten Tradition and 
oral teaching of the Church, which existed before a 
word of Scripture was written ('*)? Now, we do not 
deny that the unwritten Word was prior, in point of 
time, to the written, and so was the frst Rule of Chris- 

(IJ) In the ninth epistle of the seventh book (ftl. Lib. ix. 
Ep. cv. ) of bis Epistles, addressed to Serenus, Ijisbop of Mar- 
seilles, he advises that images shloud be retained, but that the 
people should be prohibited /lom wornhipjiivg tliem. (J'ua ergo 
fraternitas etillas (sc. imagines) servare, sed ab earum adoratu 
prohihere debuif.) 

(12) This criterion of Bossuet's agrees with Bellarmine's 
third ( De Verb. Dei, iv. 0), and both are taken from Anj^ustine 
(.Contr. Donat. Lib. iv. c. 22) — " Quod universa tenet Ecclc.sia, 
nee Conciliis institutum, sed semper retentuni est, non nisi 
auctoritttte npostolica traditum rectissirae creditur." Now. 
without discussing the soundness of this test, even in the 
fourth century, we may fairly ask, Cim it be safely transferred 
to the nineteenth? 

(1:3) "Si legem [sc. Scripturarum] nnsquam reperio. 
seqiiitur ut traditio consuetudine raorem hunc dederit, habi- 
turum quandoque apostoli auctoritatem ex inierpretatione 
ratiitnis." — Tertull. de Corona Militis, cap. iv. 

(14) "Jesus Christ having laid the foundation of his Church 
by preaching, the unwriUenV,' or A was cunsequently the,/?rs/ rule 
of Christianity ; and when the writings of the New Testament 
were added to it, its authority was not/orfeiled on that account." 
— Bossuet, Exposition de la Doctrine, &c., cli. xviii. The 
word " added" involves a peiitio principii, as it implies that a 
necessary pari, at least, of God's Word, as deUvered by Christ 
and his Apostles, was not recorded in the New Testament. 
Now, this cannot be taken for granted, in arguing with those 
who invariably deny it. 



tianity. As nothing was recorded, so far as we know, 
during the life of our Saviour, the doctrines which b« 
taught were, during that period, so many Divine 7V«- 
ditions. In fact, the history of our Lords life anti teach- 
ing could not have been written during his life-time, 
because that history was not yet finished. The great 
scheme of salvation which he came to work out was not 
complete till after his resurrection, his ascension, and 
the descent of the Holy Ghost. Again, it was not neces- 
sary for some time after his ascension, whilst the eye- 
witnesses of his miracles and hearers of his discourses 
were still alive, and, above all, whilst the Church en- 



joyed the actual presence of his divinely-commissioned 
disciples, to call in the aid of writing in support of oral 
Tradition : so that the doctrines which he taught re- 
mained for some time Divine Traditions. However, be- 
fore a sufficient interval had elapsed to canse the purity 
of the original deposit to be impaired by the detrimental 
influences inseparable flora unwritten Tradition, the 
Evangelists were specially commissioned and superna- 
turally empowered (in addition to their other extraordi- 
nary gifts) to place upon permanent record whatever it 
seemed fit to the Holy Spirit to perjiietuate. So it was also 
with respect to the other New Testament writings. The 
Gospelwasfir6tpre«c/(crfby the Apostles to the various 
/«iuirches,and af erwartls, npon such occasions as the Di- 
vine Spirit saw fit to avail himself of, the Acts, the Apos- 
tolical Epistles, and the Apocalypse were penned, under 
the direction of that Spirit, embracing so much of doe- 
trine, of moral teaching, and pf fact, as He saw would be 
necessary and sufficient for the faith and edification of 
the universal Church (>»), in all future ages. Meanwhile, 
the doctrines which they taught were so many Apostoli- 
cal Traditions. Henceforward, by the manifest appoint- 
ment of God himself, his ivritten Word, which we htJld 
to be identical with these Divine and Apostolical Tradi- 
tions, in all thin^is essential to salvation, became the 
Rule of Faith- Scripture, then, does netsupersede Divine 
and Apostolicairradition, but is itSelftfiat Tradition, pre- 
served in the only form iijion which we may safely rely. 
And the inference, that because the Oiiurch is more an- 
cient than Scripture, therefore Scripture depends upon 
file Church, obviously rests upon a false assumption-- 
DHinely, that the authority of Scripture, as such, is 
; grounded solely on the factof its being u)ri«en; whereas 
*it is wholly derived from its being the Word of God. 
The writing of the Word is not an essential condition 
of. its existence, though it is a very useful means, if 
not a nnKiSary condition, of its continued preservation 
and di^ion. St. Paul, d.iubtless, calls the Church 
'•Ousmflar and ground of the truth" (I Tim. iii. 15); 
but ti^ Church itself is based upon the Word of God, 
preacbed by Christ's appointed ministers— "Built upon 
the foundation of the Apostles and Prophets. Jesus 
Christ himself being the chief corner-stone" (Epli. ii. 
20) : whence, as we have already seen. Ireuajus calls 
the Gospel the pillar and foundation of the Church ('•). 
The Church is, therefore, posterior to the Word, 
though not to the writing of the Word. This Word, 
committed, by the wisdom of God, to writing, has been 
consigned by Him to the custody of the Church, which 
is charged with the ministerial duty of preaching the 
same: but, as it has been well remarked ("), it is as 
preposterous to affirm that Scripture owes its authority 
to the Church, as it would be to say that a royal writ 
depends for its validity on the keeper of the great seal; 
or that ilie power of the monuich is derived from th« 
herald who proclaims his accession to the throne. And 
lastly, as to the assertion that the Church is, at least 
was in early timeSi more viiible than Scripture, surely, 
though this were granted, it would not in any way fol- 
low that the Scripture dtrives its authority from the 
Church. The following illustration has been employed 
(, '8) to show the real amount of the dependence of Scrip- 
ture upon the Church in the respect under consideration : 
— A sign upon a road shows a traveller the way to a city ; 
the sign is more visible than the city, but it does not 
iiialie the city; and if it were destroyed, the city would 
still remain ; and when the traveller arrives at the city, 
the city proves itself to be the place indicated by the sign, 
and so proves the credibility of the sign. Thus the Chris- 
tian Church, it is true, directs us to Scripture, but she 
does not make Scripture, nor give authority to it ; but, 
on the contrary, Scripturegivesauthorityto the Church, 
and proves the truth of her testimony concerning it. 

But though, as we have said, the written Word of God 
became, after the completion of the New Testament 
Scriptures, the Rule of Faith, yet it is no part of th« 
doctrine maintained by Church of England Protestants 
that the Church's functions, in regard to the Word of 
God, were thenceforth entirely abrogated. She became 
" a witness and keeper o Holy Writ" (Art. xx.), just 
as the Jewish Church was the depositary of the oracles 

of God under the elder dispensation Rom. iii. 2. The 

teaching of the Catholic Church, in respect to all the 
essentials of salvation, was thenceforward limited, as 

(15) Not merely the laity, or uninitiated part of the Church, 
as Bellarmine maintains — rather inconsistently, it is true, in- 
asmuch as the laity are not competent to read the Scriptures. 

(10) ariXov nai arr)ptyua rijc E«icXij<riot ri tiaf- 
yf'Xiov Ireu. c. Hter. iii. 2. 

(17) Wordsworth, Canon of Scripture, p. 17. 

(.18) Wordsworth, 1. c. p. 16. 
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that of the Jewish Church had been in the minuteat par- 
tieularj, to the points contained in the written Word 
She was intrusted witli no secret, reserved doctrines, 
to be orally committed to an initiated few, and by them 
to be communicated to the many, in suitable propor- 
tions, according to particular times and circumstances. 
This notion, really borrowed, as we have before said, 
from Paganism (i»), was introduced into Christianity 
by the priestly caste.in times long posterior to the purer 
ages of Christianity. The duties of the Church, in re- 
spect to the Word of God, we repeat, were not snper- 
•eded, but only restricted and defined, when that Word 
was committed to writing. Her proper business then was 
to testify to the fatt that such and such documents were 
written by men universally or generally reputed to be 
inspired for that purpose; to preserve inviolate the 
eacred deposit committed to her care ; and faithfully to 
preach and maintain the doctrines contained therein 
('"). Nay, more, when the title-deeds of man's salva- 
tion were thnf! formally drawn up, and the terms of the 
new covenant placed upon eternal record, safe from the 
influences of time and change, the value of the indtpen- 
rfen/,con/fra;)oran/,<es<imo)i.v of the CatholicChurch, (dur- 
ing the age of her purity, and whilst the teacliins; of the 
Apostolic missionaries was still fresh in the memories 
•f men.) to the great doctrines contained in the cliarter 
of man's redemption, did not all at once cease. On the 
contrary, there were two cases in which the living Tra- 
dition of the Apostolic Churches was then appealed to 
as an authoritative exponent of Gospel doctrine. 
One was when copies of the New Testament Scriptures, 
or of some portions of them, were not, from some cause 
or other, to be obtained (^i). In this case the oral testi- 
niony of those whose evidence might be relied on, as to 
the contents of the written documents, was unavoidably 
resorted to: just as, in the absence of a deed which i.s 
known to exist, but which cannot be directly consulted, 
trustworthy collateral evidence, as to its contents, mij;ht 
be admitted; subject, however, to the correction of the 
original document, whenever it might be produced. 
The second ease in which Tradition was appealed to in 
the early Church was.when the Catholics disputed with 
heretics who denied the authenticity of the Cliurch 
Scriptures, maintaining the superior authority of their 
•wn Tradition. In this case the Catholics met them on 
their own ground, and opposed to the asserted Tradi- 
tion of the sectaries the genuine Tradition of tlie Apos- 
tolic Churches of highest eminence and most unim- 
peachable succession. But it is surely needless to re. 
mark, that neither of these cases finds its parallel in the 
oontroversy before us ; for, blessed be God, the written 
Word, in its integrity, is now accessible to all who wish 
to obtain it ; and lioman Catholics, as well as Protes- 
tants, regard the canonical Scriptures as the Word of 
Uod. 

{To be continued.^ 



A BIT OF A SERMON. 
Mr. Editor — I am a young man, lately come from a 
eountry town M-here I was trying to earn an honest 
livelihood by taking short-hand notes for the 



Chronicle, of lively scenes at petty sessions, speeches at 
agricultural meetings, and the like, which I am now so 
quick at doing that I thought I mitrht, perhaps, better 
royselfby coming toDublin,whereIhavc now been three 
weeks looking for employment. The other evening, 
sauntering about the town with nothing to do, having 
applied in vain to the principal newspapcroffices (which, 
alas! were all pretty well provided already witli reporters 

•fall kinds), I was led out of curiosity to drop into 

Church, where I found a well-known controversial 
preacher in the middle of a very animated sermon. 1 
had never been in the way of hearing a controversial 
sermon before ; and being a stranger, there was no 
ehance of my being reported as a heretic for listening t" 
what I heard. Instinctively I pulled out my note-book 
and pencil, and took down verbatim what I heard. I 
was too late for the reverend gentleman's text, and 1 
suppose lost the first half, at least, of his discourse, but 
what I did hear 1 venture to send you. hoping that yon 
may, in return, either give nic something to do in tin 
way of my business, or recommend me to some of your 



(19) Koraan Catliolics Attempt to support their doctrine oi 
the Disctplina .\rcaiii liy the authority of Clement of Alex 
niidria ; hut he lends no sanetion to it, as the present Hislio] 
•f Lincoln has nnanswerably shown. 

(20) " \Vitli respect to the ^'ru! Testament, the primitiv. 
Chnrch of Christ exercised a fourfold office— first, tljut of u 
contemporary witness to its genuineness and authenticity: next 
that of a guardian of its integrity ; neit, that of a lieiald, h\ 
public reading and interpretation of it in her religious assem 
blies, and by ditl'usion of copies of it into all parts of tlic world : 
and, finally, that of a judge, hy vindicating its Divine charac- 
ter, and by distincruisliing it from alt supposititious writiugv 
olaiming to be inspired, and hy visiting their authors will, 
severe spiritual penalties." — Wordsworth 1. c. p. 20. 

. t.21 ) "The cost of materials and transcription rendered copies 
of the Sacred Books very scarce and valuable. They were 
nsually preserved in the places set apart for worship, undc' 
the custody of the clergy. Under sneh circumstances, we can 
oasily imagine ciscs in which it would be impossible, or very 
difficult, to appeal directly to the written Word. 



[Decembeb, 



friends, some ot whom may, perhaps, have been pre- 
sent at the f ermon, and therefore able to judge of the 
correctness of my note of it. I could not help being 
struck with the earnestness and strong common sense 
of the reverend gentleman, and shall not fail to go to 
hear him again. 

Tour obedient servant, 

Terence Mdltannv. 
[EniTOR—The reporter does not state the name of 
the reverend preacher, but probably many of our readers 
will be at no loss to guess it. The report, we have no 

doubt, is a correct one, and is verbatim as follows] : 

" What is the use of his having reason if he does not 
use it ? 

"When I was in Connaught I said to the people, 
' Boys, people see queer things when dust and flies get 
into their eyes. Would it not be a graiid thing to shut 
our eyes, and then tie dirt and flies would not get in?' 
They said to me, ' t)li, sir, we would not like that at all.' 
1 said, ' A man nourishing himself will eat and drink too 
much. What do you think if you would pay somebody 
for eating and drinking for you, and keep your mouths 
shut ? When I was young I used to run, and leap, 
and get falls, and sometimes hurt myself very much. 
Would it not be better not to walk or leap, and then you 
would not endanger your life?' Honest, sensible men 
said to me they would not like that at all. And here, 
will sensible men let others learn for them, and hear for 
them, and read for them, and not read, and hear, and 
learn for themselves? Roman Catholics say tlitir 
church is the Catholic Church. How can a part be 
a whole? Surely the Konian Church is only a part of 
Christians. Now, I go to a lioman Catholic, and ask 
him to point out any prayer in tlie Church of Englanii 
service that is wrong, that is not according to Scripture. 
He cannot. But bring your book tome, anil ask ine, 'Can 
I find any prayer that is not according to Scriptnrc?' 
and 1 will prove that there arc. You call the Virgin 
Mary ' refuge of sinners, our lite and hope.' Christ is 
that. That is contrary to Scripture. I grant that the 

whole Church of Clirist — tliHt is, the Catholic Chnrch 

could not ti-iich error ; therefore the lioman Catholic 
Chnrch is not the Catholic Church. The whole Catholic 
Church could not enilirace, as necessary to salvation, that 
which only began some centuries ago; whereas the 
Roman Catholic Cimrch does that from head to mem- 
bers: therefore the Roman Catholic Church is not 
the Catholic Church, is only a corrupt branch, if 
a branch at all, of the universal Church. I do not 
believe it to be the Catholic Church; because it was 
not always, it is not now, nor ever will be in every 
place, and there are many branches of the Catholic 
Church now in the world with as much pretensions as 
the Church of Rome. There is the Greek Church, the 
Abyssinian Church, the Syrian Church, and there are 
Churches in the valleys of the Alps that all protest 
against the pretensions of the Church of Rome just as 
we do. 

" But, my dear brethren, whether we openly belong 
or not to the Catholic Church, itdoesnot follow, if wedo, 
that we shall be saved. But if »e belong to Christ Jesus 
by a living faith and by a living love, and if our confi- 
dence is placed in him, if there is truth in God's Holy 
Word, we 'shall not perish, but have eternal life.' When 
a man came to St. I'aul and said, ' What shall I do to 
be saved?' He did not say, 'Believe in tiie supre- 
macy of the I'ope of Rome." There was no Pope at 
Rome, or no Church at Rome at that time. Did he 
send him to the Virf^in Mary, and say, 'Believe 
in .Mary?' N", he did not. Did he say, ' l3o penance 
for your sins'' No. What did he say? The ques- 
tion was, ' What must I do lo be saved ?' Was it a 
mere man answered him? No, an inspired Apostle. 
' Be'ieve on the Lord Jesus Christ and thou shalt be 
saved.' Is that the Roman Catholic doctrine? No, it 

IS the Holy Ghost's doctrine. What is it? Is it this 

You cannot be saved unless jou believe in transub- 
stantiation ? They not only say this, hut they swear 
it — Unless you believe in transubstantiation, unless 
you believe in the seven sacraments, unless you cin- 
hrace the doctrines of the Church of Rome, you 
cannot be saved. The Roman Catholic bishop swears 
this — ' I, N. N., do, at this present, freely profess 
and sincerely hold this true Catholic faith, without 
which no one cm be saved, and I promise most 
constantly to retain and confess the same entire and 
inviolate, with God's assistance, to the end of my 
life.' This is the oath at the end of the twelve 
novel articles of the Church of Rome. Blessed be 
God, that is not true. That is the Roman Catholic 
doctrine. It is not the Catholic doctrine, it is not 
God's doctrine, it is not Christ's doctrine. Christ's doc- 
trine is, ' He that believeth on the Son of God hath 
everlasting lile,' shall not be condemned, 'shall not 
come into condemnation.' ' There is no condemnation 
to them that are in Christ Jesus.' ' Go ye into all the 
worUl, and preach the Gospel to every creature.' Who 
■>aid that ? Christ. What else did he say ? ' He that 
believeth and is baptized shall be saved." ' Oh,' says 
the Church of Rome, 'not at all. If he does not be- 
lieve in the supremacy of the Pope, if he does not be- 
lieve in every article in the Roman Catholic creed, he 
cannot be saved.' Ah, my friends, that is man's doc- 



trine ; but give me the Judge, the Master, the Lord, 
the great God who says — ' My sheep hear my roice 
and 1 know them, and they follow me, and I give unto 
them eternal life, and they shall never perish, neither 
shall any one pluck them out of my hand.' 

" Oh, my countrymen, come and use the reason that 
God has given you. We are determined, with God's 
blessing, to maintain the truth ; and be it known unto 
you, that as Rome has come and made, I grant you, 
a manly assault on England, we will stand against that 
assault, even unto the death. Let her summon her 
mightiest weapons — reason, and antiquity, and Scripture, 
and history ; we have the same well-pointed, burnisheil 
weapons in our arsenal, and we will present our breasts to 
the front of the fight ; and if she can produce the strongest 
reason, and the clearest Scripture, and the most ancient 
testimony, may God give her the day. If the Church 
of Rome be more according to reason, and Scripture, 
and ancient truth, may she sw^cep ofi' the face of th» 
earth every vestige of error on it. And if we be more 
according to reason, and Scripture, and antiquity than 
her, may God grant us the day. It is the interest of 
every man that God's truth should prevail and that 
man's reason should be free. I am open, I trust, to 
correction. If you give me reason for believing any 
thing. I will believe it. If a man proves to me that 
Mahomedanism is true, I will become a Muhomedan ; if 
a man proves to me that the Jews are right, I will be- 
come a Jew ; if a man proves to me that the heathens 
are right, I will become a heathen. As 1 said in start- 
ing, if a man proves to me that two and two make five, 
I will believe it; but he must prove it. To believe it 
without proof is only the act of a fool, just as too many 
of our Roman Catholics do. I will show you wiiy you are 
forbidden to pry into anything. You will see one par- 
ticular newspaper in general circulation. Why so? 
Because it supports its own side. Why, an honest man 
would read both sides. You will see books on their 
table all of one side ; they » ill not read the otlicr side at 
all, and yet they call themselves free. Then, again, 
look at the Church of Rome: how is it maintained now ? 
The Pope of Rome would not allow a Protestant church 
inside the walls of Rome; he had all the schools, the 
colleges, the churches ; he had all the cardinals, the 
bishops, the vicars, the monks and nuns, all to his 
heart's content, a very happy, blessed pcoi>le ; he was 
going about pouring his blessing upon them ; candles 
lighting, great and wonderful things doing. How did 
the people of Rome act ? They were sick of him ; they 
cast him out of Rome; they obliged him to put on a ser- 
vant's livery, and escape from Rome, they were so sick 
and disgusted with what is called the Vicar of Jesus 
! Christ. The Roman Catholic people themselves were so 
disgusted, so sick of him who pretends to be the Vicar of 
Jesus Christ — ' our Lord God, the Pope,' as they call him 
— that he was obliged to run away at the back of a coach. 
And how is he kept there now? By fraternity, li- 
berty, equality ? No ; by cavalry, infantry, artillery. 
The Pope is maintained as the head of the Roman Ca- 
tholic Church, how? By cavalry, infantry, artil- 
lery. The Pope is kept in Rome, how ? By the decrees 
of councils, by preaching, by praying, by penance? 
No. What else? Cavalry, infantry, and artillery. 
Now, is that the way the Lord Jesus Christ rules as 
head of the Church ? Is he upheld by cavalry, 
infantry, artillery ? No ; when Peter, in a passion, 
cut off the ear of the servant of the high priest with a 
sword, our Lord said— 'Put up thy sword into its 
sheath, for they that take the sword shall perish by the 
sword.' And yet the Pope look every Italian sword; 
and when he could not get Italian swords he drew other 
swords, he drew the swords of ten thousand of the French 
soldiers, and now he is kept up by cavalry, infantry, 
artillery. That is the way that your head of the Church, 
or Vicar of Jesus Christ, proves that the lioman Catholic 
Church is the Catholic Church ; not by argument — 
that failed ; not by history — that failed ; not by praying 
to the Virgin — that failed, but by the thunder of 
the cannon, and the point of the bayonet, and 
the edge of the sword, and the strength of the French 
arm ; whereas the weapon of our warfare is truth, and 
it must prevail. Look at heretical England. Go to 
Liverpool and the large counties of England. A soldier 
is a curiosity ; in London a soldier is a curiosity ; and 
you must go to the Horse Guards to see their broad, 
long swords and terrible cuirasses. But go to France, 
and Roman Catholic countries, and you will see hun- 
dreds of swords, and lances, and bayonets, all bestirring, 
to keep the rickety body together ; and does this look 
like the Church of Christ? 'Go ye,' said our Lord, 
'make disciples of all nations.' How? Baptizing 
them ; that was the way — ' teaching them to observe 
all things whatsoever I have commanded you.' With 
the point of the sword? No. With what else ? With 
the tongue speaking, with the pen writing, and with the 
life living. That is the mark of the Church of Corist. 
"Oh, may God grant that our people may know 
Christ to be the Prince of Peace, and not an earthly 
warrior ; may they wield the sword of the Spirit, the 
Word of God, and not carnal weapons ; may they look 
to Christ, and not to the strength of man, that we can- 
not depend on ; and may God give us his blessing now 
and for ever." 



